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ABSTRACT 

 The world over, Christianity is one of the most populous and non-homogeneous 

religious groups. In the African context, the heterogeneity of Christianity is evidenced by the 

existence of the various strands such as the main-line churches, evangelical churches, African 

Initiated churches and the Pentecostal churches. This African scenario also manifests in the 

Zimbabwean context. The purpose of this study is to investigate the extent to which the 

healing ministry in Pentecostal churches in Zimbabwe is a result of miracles or magic. The 

study posits that some leaders in the Pentecostal churches manipulate magical powers in 

order to gain authority, prestige, popularity and wealth by any means necessary. The study 

utilised documentary analysis, in-depth interviews and observation to gather data. The 

phenomenological and sociological methods also informed the research. The study 

established two main strands pertaining to the performance of miracles in Pentecostal 

churches in Zimbabwe. On one hand, some respondents felt that the miracles are a result of 

God’s presence whereas on the other hand a significant proportion regarded the miracles as a 

farce and the works of magic. On the basis of these findings, the research concluded that not 

all miraculous works in Pentecostal churches must be taken as authentic as some people who 

perform miracles are not innocent and immune from subversion and manipulation. 

 

KEYWORDS: Healing, Magic, Miracles, Pentecostal Churches, Zimbabwe 

 

1.0 INTRODUCTION  

 The religious landscape in contemporary times is characterised by numerical growth, 

particularly in Christianity. In fact, the centre of gravity has changed from the Northern 

Hemisphere to the South (Kalu 2003:215). Yet, today, Christianity stands as a house whose 

walls are replete with serious doctrinal and denominational divisions noticeable from the 

global level, through the continental level right up to the national level and even institutional 

level (Sibanda and Madzokere 2013). In Zimbabwe, Christianity has the largest followers 
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with up to approximately seventy percent of the population (Togarasei and Chitando 

2010:12). The heterogeneity of the Christian family in Zimbabwe is epitomised by the 

existence of the four main categories with a link to associations, namely, the Zimbabwe 

Council of Churches (ZCC) who are the mainline Protestant churches; the Zimbabwe 

Catholic Bishops Conference (ZCBC) which is Catholic in essence; the Evangelical 

Fellowship of Zimbabwe (EFZ) which caters for the Pentecostal churches; and the Union for 

the Development of Apostolic Churches in Zimbabwe (UDACIZA), a group of African 

Initiated Churches. Of particular interest for this study is the group of the Pentecostal 

churches. The emergence of modern-day Pentecostalism can be traced to the Azusa Street 

Mission, in Los Angeles by W.J. Seymour whose impact was gradually felt in South Africa 

(Oosthuizen 1999:161). In recent years, Zimbabwe has witnessed the rise and rapid 

expansion of churches that fall under the Pentecostal fold, deemed as churches for the ‘rich 

and elite’ in society (Togarasei 2010: 19; Maxwell 1998) and powered by the Holy Spirit that 

facilitates the performance of miracles. Yet, the element of miracle working in Pentecostal 

churches has been seen in ambivalent light, notwithstanding that the ‘Pentecostal wave’ has 

taken the world by storm.  

The study seeks to find out the extent to which the healing ministry in Pentecostal churches in 

Zimbabwe is a result of miracles or magic. The study posits that some leaders in the 

Pentecostal churches manipulate magical powers in order to gain authority, prestige, 

popularity and wealth by any means necessary. By largely using the experiences of 

Pentecostal churches in Masvingo urban, a home to a plethora of churches of that brand such 

as the Zimbabwe Assemblies of God Africa (ZAOGA), the Apostolic Faith Mission (AFM) 

United Family International (UFI) and Shalom Tabernacle, the study explored the issue of the 

performance of miracles. There are also two main ways in which the study area, Masvingo 

urban, was understood by the researchers as a ‘melting pot’ of the Pentecostal ideas from 

other places such as Harare, Mutare and even beyond. Firstly, Masvingo frequently hosts 

countless crusades organised by Pentecostal type of churches and ministries. A case in point 

is that of the once popular Mathias and Mildred Ministries that made periodic visits to 

Masvingo from Harare without necessarily setting up a branch in the town at the height of the 

Zimbabwe economic crisis. Secondly, the city of Masvingo is located along the Harare-

Beitbridge highway and almost equidistant to other cities and towns in Zimbabwe. This 

strategic position allows the easy flow of religious ideas and experiences from some 

sojourners to filter among residents of Masvingo. Furthermore, this factor also allows easy 

movement of Masvingo residents to travel far and wide to places where miracles are believed 
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to be performed, nationally and internationally. Therefore, it is a combination of these 

experiences that the study explores to determine the extent to which the miracles in 

Pentecostal churches are indisputable or mere farce and magic.   

2.0 Research Methodology 

 The study utilised a polymethodic approach that combined documentary analysis, in-

depth interviews and observation to gather data. In particular, an interrogation of written 

documents such as newspapers, pamphlets, leaflets and posters of Pentecostal churches meant 

to, inter alia, advertise their crusades to Masvingo residents. In-depth interviews were held 

with members and non-members of the Pentecostal churches in order to examine the miracle-

magic divide. Observation was also useful for the study given that the researchers are 

members of the same society of Masvingo where participatory observation in some 

Pentecostal churches provided firsthand experience as in in-depth interviews. Apart from 

these data collection techniques, the study was also informed by the phenomenological and 

sociological methods. The phenomenological method thrives on descriptive accuracy, 

performing epoche (bracketing preconceived ideas) empathy and establishing the eidetic 

intuition (Cox 1996; Chitando 1998). In this way, the method allows the views of the 

participants to be heard and respected as an insider perspective. The sociological method was 

chosen to provide a complementary approach to phenomenology and a social analysis of the 

Pentecostal churches on the basis of facets such as the gender, age, and class that shape the 

power dynamics. Hence, sociological method focuses on how religion influences society and 

vice-versa (Bourdillon 1990). This facilitates an understanding of phenomenon of miracles 

from Jesus’ time to the contemporary period. 

 

3.0 Understanding the Miracles of Jesus Christ  

The miracles of Jesus are perceived and understood differently by various schools of thought. 

The views offered by some theologians and philosophers on miracles are useful for this 

study. The philosophical perspective provides a rationalist view of miracles. Davis 

(1993:190) defines  a  miracle “as ‘violations  of  natural laws’, and it  is often  said  that  

they  are  brought  about  by  God  or  by  some  extremely  powerful  being  who  can  

interfere with the normal course of nature’s operation.”  A closely related definition was 

coined by the philosopher David Hume as cited in Davis (1993:190) who says that a miracle 

is “a transgression of a law of nature by a particular volition of the Deity or by the 

interposition of some invisible agent.” Therefore, these two definitions are talking about one 

and the same thing that miracles are supernatural and products of divine intervention.  
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There are some liberal and conservative theologians who have contributed to the debate on 

miracles. For instance, a theologian such as St. Augustine of Hippo in North Africa, an Early 

Church Father, qualifies to be regarded as both a conservative and liberal theologian with 

regards to miracles. St. Augustine was conservative in as much as he upheld the fundamental 

truths of the gospels including miracles and a liberal theologian due to his use of philosophy 

in doing theology. Liberal theologians regard a miracle not just as a happening that excites 

wonder but as an act of God (Fitzmyer 1982) In other words, a miracle would be a vehicle of 

God’s revelation and grace. A theologian like St. Augustine understood a miracle from the 

believer’s point of view by defining it as an event which excites surprise and religious fear 

leading to the believer to give thanks to God (Macquarie 1977). Having looked at the 

definitions of a miracle from a theological point of view, it is useful to observe that the 

rationalists do not believe in the existence of Jesus’ miracles especially the raising of people 

from the dead and nature miracles. In fact, rationalists are sceptics with regards to 

resurrection which they consider as resuscitation (Davis 1993) Yet, as has been noted above, 

theologians such as St. Augustine accept the existence of miracles of Jesus on the basis of 

pistis (faith) and as a demonstration of the power and presence of God. 

In New Testament studies, there are terms used to describe miracles. For instance, Fitzmyer 

(1982) refers to dunamis (power), to describe a miracle. However, dunamis is a word derived 

from the Greek term δυναμις. In this sense it would mean ‘deeds of might’ or ‘power’ as seen 

in Mark 6:2, 5; Luke 10:13 and Mathew 13:54 (RSV). It can be argued that dunamis shows 

something about the person of Jesus Christ and the Kingdom he announced. Thus, a miracle 

suggests the power of God. In the Gospel of John, miracles are referred to as semeion/semeia 

(sign/signs), which comes from the Greek term σεμειον/σεμεια. In other words, miracles are 

signs that indicate the coming of the Kingship of God into human history. This shows a 

situation where God intervenes in human affairs as instanced by the Incarnation.  

Another term suggested by Fitzmyer (1982) to describe miracles is erigon/eriga 

(work/works), which in Greek is εριγον/εριγα.  He argued that erigon is used in John 5:36 

thus: “I have testimony weightier than that of John, for the very work that the Father has 

given to finish, and which I am doing testifies that the Father has sent me”. In this manner, 

erigon is a word that has been used to show that all the miracles performed by Jesus were the 

work of God’s power. In fact, the healing of various diseases by Jesus as recorded in both 

Synoptic Gospels and the Gospel according to John showed the presence of God which 

demonstrated God’s power. Lastly, Fitzmyer (1982) refers to terata (wonders), which in 

Greek is τερατα. Notably, wonders are not magical things but signs and works of God’s 
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power. These Greek terms explain the diversity, meaning and existence of miracles as 

opposed to those who deny their reality. In this way, phenomenologically speaking, 

Fitzmyer’s (1982) contention supports the believer’s point view. In other words, for one to 

understand a miracle, one needs to employ empathy. Therefore, miracles tend to go beyond 

the laws of nature to the extent that one may still pose the question whether or not miracles 

can happen. 

 

4.0 Understanding Magic 

 Magic is a phenomenon that is multifaceted and is elusive to a precise definition. 

Bourdillon (1997:98) observes that magic means different things to different people. He adds 

that “some people speak of magic as though it is something illusory that only backward 

people believe in; others speak of magic as though it works more powerfully than anything 

science can produce” (Bourdillon 1997:98). Along similar lines, Flexner (1988:804) says that 

magic is “the art of producing a desired effect or result through the use of various techniques, 

as incantation, that presumably assure human control of supernatural agencies or the forces of 

nature”. Furthermore, Flexner (1988:804) says magic is “the art of causing illusions as 

entertainment by use of sleight of hand, deceptive devices ... magic may have glamorous and 

attractive connotations. In other words, magic is a product of supernatural power employed to 

good or evil through casting a spell.  

In an African set-up, magic is closely associated with witchcraft. In other cases, as will be 

shown by the research, the two terms can be used synonymously. Such being the case, the 

research intends to give an in-depth understanding of witchcraft from a broad global and 

historical perspective. Witchcraft, in historical, anthropological, religious, and mythological 

contexts, is the use of alleged supernatural or magical powers or spells. Pocs (1999:9,10) says 

that “it was widely believed in early modern Christian Europe that witches were in league 

with the Devil and used their powers to harm people or property. The concept of witchcraft as 

harmful is normally treated as a cultural ideology, a means of explaining human misfortune 

by blaming it either on a supernatural entity or a known person in community.” Beliefs in 

witchcraft, and resulting witch-hunts, existed in many cultures worldwide and still exist in 

some today, mostly in Sub-Saharan Africa (Bourdillon 1997). In Zimbabwe, witch-hunters 

are known as Tsikamutanda (literally a traditional healer (n’anga) who detects a witch by 

giving instruction to cross over a medicated ritual stick). However, witch-hunting is not 

peculiar to traditional healers as some VaPorofita (Prophets) of several African Initiated 

Churches also claim to have the special gift of detecting witches and have often been hired by 
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community leaders mostly in rural Zimbabwe to ‘purge’ their communities of witches who 

disturb the social well-being of society. 

In Early Modern Europe, during the 14th to 18th Century, witchcraft came to be seen as a vast 

diabolical conspiracy against Christianity and accusations of witchcraft led to large-scale 

witch-hunts, especially in Germanic Europe (Wikipedia 2012). The ‘witch-cult hypothesis,’ a 

controversial theory that European witchcraft was a suppressed pagan religion, was popular 

in the 19th and 20th centuries. Since the mid-20th century witchcraft has become the 

designation of a branch of neo-paganism, specifically those Wicca traditions following 

Gerald Gardner, who claimed a religious tradition of witchcraft. The colonisation of 

Zimbabwe brought with it the fear of the Westerner who was wary of the atrocities of the 19th 

Century that saw the deaths of several people who were presumed evil. Such being the case, 

the coloniser was quick to legislate against such a belief culminating in the Witchcraft 

Suppression Act of 1899. This Act was one of those laws inherited from the old Cape 

Colony. However, the scenario changed as from the 1st of July 2006. Part VI of Chapter V of 

the Witchcraft Suppression Act was amended and part of it now reads: “Whoever accuses a 

person of witchcraft means to indicate that the person (is possessed by a spirit or) used non-

natural means (witch-finding) to cause death, injury, disease or inability in any person. This 

also means that destruction or loss of or damage to property of any description was 
involved…” (Nkatazo 2009). This focuses more on the negative aspect of witchcraft or magic.  

On a positive note, the new law effectively legitimises many practices of traditional healers. 

These include “rolling bones to foretell the future, divination, attempts to communicate with 

the dead, using muti (traditional  powders and fetishes) to ensure the desired sex of a child” 

(Vickers 2006). Professor Claude Mararike, a sociologist and Chairman of Zimbabwe’s 

Traditional Medical Practitioner’s Council contends that there are positive benefits of 

witchcraft. He cited the case of a man who stole a bewitched bag of cement that remained 

stuck to his shoulders.  In his own words: “So if you have that knowledge to capture a thief in 

a cattle kraal when he comes for the cows, well and good. It’s like electrifying the fence 

round your house” (Vickers 2006). 

There are three varieties of witches in popular belief. Pocs (1999:10,11) identifies them as 

follows: First, the ‘neighbourhood’ witch or ‘social witch’ - a witch who curses a neighbour 

following some conflict. Second, the ‘magical’ or ‘sorcerer’ witch - a professional healer, 

sorcerer, seer or midwife, or a person who has through magic, increased her fortune to the 

perceived detriment of a neighbouring household. Due to neighbourly or community rivalries 

and the ambiguity between positive and negative magic, such individuals can become 
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labelled as witches. Third, the ‘supernatural’ or ‘night’ witch - portrayed in court narratives 

as a demon appearing in visions and dreams. Throughout the early modern period, the 

English term ‘witch’ was not exclusively negative in meaning, and could also indicate 

cunning folk. There were a number of interchangeable terms for these practitioners such as 

‘white’, ‘good’, or ‘unbinding’ witches; ‘blessers’, ‘wizards’, and ‘sorcerers’ whereas 

‘cunning-man’ and ‘wise-man’ were the most frequent. This shows a wide range of 

terminology on the phenomena and practitioners related to magic and witchcraft. The 

question is whether some of these traits manifest among adherents of Pentecostal churches. 

 

4.0 Characteristic Teachings and Practices of Pentecostal Churches 

 There are several teachings and practices that characterise Pentecostal churches. One 

of the most central doctrinal practices is that of baptism in or with the Holy Spirit. 

Pentecostals put emphasis on the second and definite experience of God in Christians after 

regeneration or conversion that is known as the Baptism in, or with the Holy Spirit (Engelsma 

2001). This makes one to be a ‘born again’ Christian (cf. John 3:3,7). The evidence or sign of 

this baptism is speaking in tongues known as glossolalia. However, Pentecostals say that 

speaking in tongues is not the ability to speak in foreign languages without formal, academic 

study but as the ability to speak unknown, heavenly languages (Engelsma 2001). The 

importance of the practice of the baptism in or with the Holy Spirit is aptly expressed by 

Martyn Lloyd-Jones, thus: “The only thing beyond the experience of the baptism with the 

Spirit is heaven itself” (Engelsma 2001). The biblical basis of this Pentecostal practice is Acts 

2 relating the experience of the Apostles on the Day of Pentecost. Peter’s speech on this day 

highlights the experience as a fulfilment of Joel 2:23, 28-32 which is about the outpouring of 

the spirit upon all flesh. In addition, I Corinthians 12-14 refers to the gifts of the Spirit such 

as speaking in tongues, healing, casting of demons, prophecy, teaching, healing, working of 

miracles and discerning of spirit. 

The other teaching and practice of Pentecostals is that of the gospel of prosperity. They 

emphasise that poverty is a curse and can be trounced through the use of the Holy Spirit. This 

makes Pentecostal churches to be attractive to the majority of people who reel in social, 

psychological and economic hardships (Majawa 2007: 15; Togarasei 2011). Another 

attractive element to these churches is the use of instruments, music and dance to which the 

youths and even elders alike find solace. Mass prayer is phenomenon that also distinctively 

identifies Pentecostalism. Moreso, healing, performance of miracles and casting out of 

demons are regarded as works of the Holy Spirit that also serve as pull factors to the 
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Pentecostal wave. Majawa (2007:245) highlights three elements common among 

Pentecostals, namely, dedication to the gospel that is expressed in a personal faith in Christ as 

Lord; an understanding of the gospel as defined authoritatively by scripture (sola scriptura); 

and a desire to communicate the gospel and exercising social reform. All in all, Pentecostal 

churches stress the importance of the person and work of the Holy Spirit from which healing 

and performance of miracles emanate. This is what the present study seeks to explore in the 

context of Masvingo Urban, Zimbabwean. 

   

5.0 Healing Ministry in Pentecostal Churches in Masvingo Urban  

 This section focuses on findings of the research which were a result of in-depth 

interviews with members and non-members of Pentecostal churches as well as insights drawn 

from the observation technique performed at church services and crusades in Masvingo 

urban. The results of these data gathering techniques were informed by the sociological and 

phenomenological views and supported by evidence from documentary analysis. The study 

established two main positions pertaining to how the question of miracles is perceived in 

Zimbabwean Pentecostal Churches with particular reference to Masvingo urban. On one 

hand, miracles are regarded as the signs and wonders that show God’s powers manifesting 

through the men and women of God. On the other hand, some people believe that the 

‘miracle working’ phenomena is magical even to the extent of being Satanic. These positions 

are developed in the paragraphs that follow beginning with the positive view on miracles. 

One Pastor belonging to the Apostolic Faith Mission in Zimbabwe (AFM), which is 

Pentecostal in orientation and based in Masvingo urban regarded some miracles as products 

of God’s hand. In his words, the Pastor said that “God said I will pour my Spirit upon all 

flesh, hence we have miracles performed by young people.” This standpoint is reminiscent of 

the prophecy of Joel 2:28 that the Early Church Apostle Peter referred to as being fulfilled at 

the pouring of the Holy Spirit on the Day of Pentecost (Acts 2: 1-13). In addition, the Pastor’s 

observation and reference to ‘young people’ as miracle workers clearly indicate his support 

and affirmation to the works of young Zimbabwean prophets such as Prophet Emmanuel 

Makandiwa of United Families International Church (UFI), Prophet Uebert Angels 

Mudzanire of the Spirit Embassy and Apostle T. Vutabwashe of the Heartfelt International 

Ministries. In support of the miracle workers, the AFM Pastor referred to the Old Testament 

incidences where miracles were performed as mighty works of God. For instance, the Pastor 

referred to the incident where Elisha cleansed a poisonous pottage in a pot miraculously (2 

Kings 4:38-41). Along the same lines, the Pastor used the incident of Jacob where he 
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transformed flock of sheep as a way of distinguishing his own from those of Laban (Genesis 

30:37-43) to show that miracles are possible. In other words, these Biblical incidents stand as 

rallying points for defending the authenticity of miracle workers in Pentecostal churches in 

Zimbabwean contemporary times. 

Similarly, a Bishop belonging to Rehoboth Light House Church (RLH) in Masvingo urban 

concurs with the views of the AFM Pastor expressed above. When asked in an interview on 

the place of miracles in Pentecostal churches, he was quick to point out that “miracles happen 

and we hold this view as Pentecostals ourselves. However, what we are witnessing today, 

especially through the various media leaves a lot to be desired.” This remark shows that the 

Bishop has ambivalent perceptions about miracles in Pentecostal churches. He acknowledged 

the existence of occasional miracles that he has experienced in his church. For instance, the 

Bishop noted the healing of one elderly woman who had an enlarged heart that threatened her 

life. This problem had been verified medically but without a breakthrough. Narrating the 

healing incident, the Bishop had this to say:  “I felt some unusual palpitations within my 

heart. I proclaimed that by faith you shall be healed. She received her healing. Yet, if you ask 

me about how it happened, I don’t know.” What emerges from this experience is that a 

miracle is not planned but it comes as a surprise even to the performer.  Put differently, the 

manifestations that the Bishop enunciated tally with the signs, wonders, works and power 

associated with genuine messengers of God. Be that as it may, the picture painted so far is 

only one side of the coin. It has to be asked: Could this be a case of wolves in sheep’s 

clothing? Are claims for working with the Holy Spirit false? Are such people actually 

working with ‘another spirit’? (cf. 2 Corinthians 11:4). 

The study also established that some of the so-called miracles in Pentecostal churches are 

works of magic. One participant from a mainline church in Masvingo urban and leader of the 

United Church of Christ in Zimbabwe (UCCZ) remarked that miracles are scientifically 

proven phenomena. He further argued that this justifies the existence of a medical mission in 

UCCZ evidenced by the establishment of Mt Selinda hospital, Chikore hospital and Gwenzi 

clinic. In other words, for him, when a person is healed medically at the hospital, such a 

healing is considered as a miracle. He also added that the idea of instantaneous healing 

advocated in Pentecostal churches was problematic because it was linked to the use of magic 

in the name of Christianity. This position is in line with the rationalists who argue that 

miracles as perceived in Pentecostalism do not exist. He also made reference to 

Pentecostalists’ use of objects such as holy water and cloths for swiping a desired property 

like a car and ‘claiming it’ as one’s own as signs of ‘kuromba’ (magic). This was the kind of 
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message that was preached at an inaugural crusade by Prophet Emmanuel Makandiwa when 

he opened the Masvingo urban branch of UFI in 2011. Pentecostal churches regard it as a 

bold step, a sign of being assertive through the ‘gospel of prosperity’. Similar to the views of 

mainline churches, some participants from African Initiated Churches, instanced by African 

Apostolic Church of Paul Mwazha felt that some Pentecostal churches lack credibility and 

righteousness befitting churches of God. They also abhorred the ‘gospel of prosperity’ as a 

way of amassing mammon at the expense of spiritual development. This very same gospel 

has been criticised by rationalists as promoting ‘laziness’ in people. The issue of endorsing 

laziness through the ‘gospel of prosperity’ was also raised by several other interviewees in 

Masvingo urban. In this way, from the perspective of some mainline churches such as UCCZ 

and African Initiated Churches such as African Apostolic Church of Paul Mwazha, the 

‘gospel of prosperity’ is misleading as people must eat what they sweat for (cf. Genesis 3:19). 

Therefore, some incidents that are deemed miraculous are bound to be dismissed as lacking 

righteousness since they could be mere magic or farce.  

 Despite the popularity of some prophets such as Prophet Emmanuel Makandiwa who have 

large congregants from among the young and old, male and female, rich and poor alike, there 

are some who are reserved about the question of miracles. The scepticism that some people 

hold on the prophets of this generation has been summarised in a Shona proverb that says 

“Makandiwa sandi Jesu Kristu” (Makandiwa is not Jesus Christ). This adage has been coined 

to describe the qualitative difference between Jesus Christ and those who claim to possess the 

same authority and power as Jesus such as Prophet Emmanuel Makandiwa. One interviewee 

remarked thus: “The focus has shifted to Makandiwa and not on Jesus when the former is just 

mortal, a passing fad whilst the latter is immortal and eternal.” Jesus Christ, the ‘Rock of 

Ages’ (Sibanda and Madzokere 2013:186) is gradually being elbowed out. This phenomenon 

is further evident in UFI where Prophet Makandiwa becomes the centre instead of Jesus 

Christ. There are statements that categorically laud Makandiwa, thus: “Ndiri mwana we 

Muporofita” (I am the prophet’s child), either verbally and or visually presented on plastic 

bangles, T-shirts and other regalia of UFI congregants observed in Masvingo urban. This 

shows that most congregants are held at ransom in some instances as they are hypnotised by 

miracles performers whom they end up ‘hero-worshiping’, notwithstanding the possible 

positive elements associated with this trend.  From a significant proportion of participants in 

this study it was noted that society regards such people as blasphemous and cheats or 

charlatans. In line with the above mentioned concerns, one is reminded of Jesus’ warning to 

people that “false Christs and false prophets will arise and show great signs and wonders, so 
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as to lead astray, if possible even the elect” (Matt 24:24 cf. Matt 7:21-23; Acts 5:38). Finally, 

there are also reports of some people hailing from Bhuka and Mushandike Irrigation Scheme 

in Masvingo peri-urban who are said to have gaining property miraculously which also 

recently vanished mysteriously. Thus, miracles are looked at with mixed feelings. 

 

6.0 Dicing with Miracles or Magic?: Missio-Theological Reflections  

 The performance of miracles stimulates debate on whether they are genuine or not. 

The study has shown that miracles done in Pentecostal churches in Masvingo are seen in 

ambivalent light. Some affirm that healing miracles prove the presence of dunamis and 

God’s grace in line with the biblical tradition. However, the Christian tradition has a varied 

understanding pertaining to their response to the great commission from Jesus for people to 

proclaim and witness to the good news of God’s kingdom (Matt. 28:18-20). This diversity is 

particularly notable on the question of miracles and healing held, on one hand, in Pentecostal 

churches and in some mainline churches and AICs, on the other. Within the Pentecostal 

churches, mass crusades are characterised by testimonies of healing and claims of receiving 

miracles. Besides miracles, the Pentecostal churches use appealing music and instruments to 

attract congregants to join them. The congregants wish to receive miracles pertaining to their 

social, economic, spiritual and physical well-being such as money, education, employment, 

and faithful marriage partners. Thus, on a positive note, some Pentecostal churches are 

making themselves relevant through their social and spiritual healing missions and crusades. 

It is on this note that most mainline churches have been subjected to derision as ‘spiritually 

inferior churches’ whose adherents require ‘another touch’ to become ‘born-again’ 

Christians (Shorter and Njiru 2001). Put differently, Pentecostal churches provide a message 

of spiritual and economic salvation through prayer healing that challenges the ‘passive’ 

tenor of mainline church activities in Zimbabwe. This has significant mission-theological 

implications since this ‘third wave’ has become one of the most populous Christian 

movements today. 

The study also drew some missio-theological reflections based on the views that emanate 

from those sceptical about the authenticity of some miracles performed in some Pentecostal 

churches. In fact, the nature of some miracles has been dismissed as products of magic and 

evil spirit. In a theological sense, one may have the right word but employ the wrong spirit 

(cf. Acts 16:16-18). Apparently, in contemporary times, false prophets, anti-Christs and 

Satanists are masquerading as servants of Christ in order to lure people to themselves instead 

of Christ through counterfeit miracles, signs and wonders that deceive those languishing. 
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The Christian churches have been infiltrated by foes. The cheats make themselves the 

answer instead of God (cf. Matt. 24:24; II Thessalonians 2:9). This has created ‘personality 

cults’ among some Pentecostal churches that overtly and covertly replaces the rightful place 

of Jesus Christ. Therefore, a theology of replacement is engaged appreciate how the 

theology of the cross has lost its lustre. It has to be asked once again: Are some people 

working with another spirit (II Corinthians 11:4)?  

In line with the above question, the missio-theological reflections of the study can also 

benefit from the insights that Bishop Albert Chikuni of the Life Ministries International 

expressed against false prophets who claim to perform miracles. Chikuni (2013) noted that 

false prophets are like sheep in wolves clothing; anchor their belief on a few scriptures that 

they use out of context; possess power to lure people; claim to know everything; exaggerate 

the power of God present in their ministry stressing miracles at the expense of the salvation 

of souls; exercise ‘pulpit theological intimidation’ as a tool for controlling people; desire 

personal gain by making merchandise out of people (II Peter 2:3); “offer prosperity on a 

gold platter, success without struggling, prosperity without processes, sweet without sweat” 

(Chikuni 2013:D4). Somehow, God’s promises are stipulated without alluding to his 

righteous orders. As one informant noted, instead of stressing ‘Mwari weminana’ (God of 

miracles) some prophets in the Pentecostal fold now emphasise ‘mari yeminana’ (miracle 

money). When money multiplies miraculously (Tafirenyika 2012; Kwaramba 2013:2) the 

rationalists may be forgiven to suspect the use of magic and manipulation. It shows that 

Christianity is fast being ‘adulterated’ and infiltrated through forces of Satanism (Sibanda 

and Maposa 2006). This also puzzles adherents in Pentecostal churches who raise questions 

of practical theological nature such as ‘how can one separate a true from a false miracle in 

contemporary times’?  
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7.0 Conclusion and Recommendations 

 The study has tried to show the conflicting positions pertaining to the performance of 

miracles in some Pentecostal churches in Zimbabwe. On one hand, some respondents felt that 

the miracles are a result of God’s presence whereas on the other hand a significant proportion 

regarded the miracles a farce and the works of magic. On the basis of these findings, the 

research concluded that not all miraculous works in Pentecostal churches must be taken as 

authentic. Notably, some people who perform miracles are not innocent and immune from 

subversion and manipulation. Jesus Christ linked false prophets to ‘signs of the times’ that 

warned his followers (Matt. 16:1-4). This is a Kairos, a moment of truth (The Kairos 

Document 1985), which challenges the Church to continually interrogate the strange element 

characterising some miracles.  It has become common phenomena in Zimbabwe to hear of 

hair-raising stories occurring in some Pentecostal churches on ‘miracle money’, ‘miracle 

baby’, ‘miracle weight loss’, ‘miracle property’ and ‘miracle gold’ whose fuller essence merit 

another paper.  In view of these concluding remarks, the following recommendations can be 

raised: 

 People must be wary of cheats and charlatans who masquerade as ‘men of God’. 

  The government must ‘stalk-take’ the ‘freedoms’ that it provides in the realm of 

spirituality so that the works of miracles and magic are put under the spotlight.  
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