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Abstract 

All over the world, the buzz word is democracy, regarded as the best form of 

government in which the “people element” is central in conferring power and the goal of 

governance. Almost all countries no matter their ideological bent, even those, that are 

normally regarded as Totalitarian also claim the mantle of democracy, in order to appear 

good and legitimate. However today, even in the traditional bastions of democracy in the 

western world, and still worse in African Societies democracy is gradually becoming more 

nominal than actual, not in the sense of people being legally or physically prevented from 

political participation, but the growing number of people shunning political participation. 

This phenomenon is what we call political indifferentism. The aim of this article is to 

investigate into the causes and consequences of this political indifferentism, on the health of 

the body politic and the total well-being of the citizenry, and how to reverse this emerging 

culture of political apathy or indifferentism 
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Introduction 

By political indifferentism, I mean an attitude or situation by which the citizens or 

most of them do not show enough enthusiasm in political matters. They see politics as a thing 

to be avoided or at best occupies a marginal position in their life calculations, hence they do 

not spend their energy on political issues, nor do they see politics as necessarily linked with 

their personal social success. 

The political lethargy, apathy or indifferentism could assume many faces. It could 

come in the form of not participating in the electoral process either as candidates or electors. 

It could involve not participating in the pre-electoral arrangement like voter-registration; it 

could express itself in shunning political discussions, debates, protestations, and rallies. 

Whenever they manage to participate, it is only in relation to those activities that would 
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attract sanctions, if one fails to show up. Thus it is a matter of fear of sanctions than the love 

for political participation. 

However, we must note that people are not indifferentists to the same degree, some are more 

others less. 

 
1. CAUSES OF POLITICAL INDIFFERENTISM 

Within our Nigerian context and political culture, political indifferentism could be 

traced to a number of factors that could be moral, intellectual, cultural, religious and 

psychological. 

The psychological factor could be the prejudice and bias that trail politics. Certain 

ideas and slogans about politics portray it as something dirty, dubious and damning. For 

example certain notions of politics popularized by Machiavelli constitute a nasty stigma on 

the political culture and process. Such are the idea which identifies politics with conflict and 

the belief that in politics all is permitted to the prince or leader, in order to realize his 

objectives. This is the “end justifies the means” policy. 

Nicolai Berdyaev, speaking in like vein said; “In politics falsehood plays a great role 

and small place is left for truth. States have been built on lies and on lies have they been 

demolished. And it is often said that without lies everything would perish and complete 

anarchy would cover the world…and there has never been a revolution against the unlimited 

power of politics, for the sake of man and humanness”1 

Thus Machiavellianism is taken to connote political behavior characterized by 

immorality, deceit, expediency and lack of scruples. These have and are engraved in the 

psyche of many among the Elite that politics is synonymous with “might is right” ethics and 

the philosophy of “survival of the fittest”.2 

The moral factor is the people’s experience of the quality of the Nigerian political 

culture. Hence the masses have experienced the corruption and violence visited upon them at 

all levels, economic, psychological and physical under the guise of politics which confirms 

for them the more that politics is a dirty game unworthy of a decent and honest man. 

The “patron” of political indifference is Epicurus. From antiquity he recommended 

“live unknown”, as a cure for the disorientation of politics. For him, politics means the 

opposite of good life. It is continuous vexation and dependence on others. Epicurus will say 

“Be not deceived, men; nor be led astray, nor be mistaken. There is no natural fellowship, 

among rational animals... But those, who say otherwise, deceive you, and reduce you by false 
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reasons.3 Only in private life, a kind of tomb for Aristotle, can a person find happiness, 

tranquility, independence and self-sufficiency. 

For the masses the Nigerian political culture has come to be characterized by grave 

disappointment, and frustration due to the way politics is practiced by the Nigerian 

politicians; a practice marked by corruption, dishonesty, tribalism and deceit. Generations 

upon generations have seen their lot hardly improved by politicians and political leaders, 

inspite of sugar-coated promises. Their long years of political participation and that of their 

ancestors have hardly attracted for them the right political dividends. The most frustrating 

appears to be the fact that their votes in most cases do not count, due to the manipulation of 

the electoral process, as electoral results are pre-arranged, and people’s civic responsibility 

brazenly sabotaged in their very presence. Ben Carson in his writings in the year 2014 spoke 

likewise in the United States: “during the last Presidential election in America tens of 

Millions of eligible voters simply did not vote. Many have been frustrated with the whole 

political scene and do not want to participate while others feel that the elections are fixed 

and/or their vote would not count anyway for a variety of reasons”.4 

Understandably, most of the citizens are rightly turned away from a system that 

violates the people’s will and renders meaningless their participation. Thus Leonardo Boff’s 

observation can be rightly applied to the Nigerian situation. “For more than a few people, 

politics is something dirty, a lie, demagoguery, a prejudice that results from bad experience 

involving corruption, manipulation and the struggle for interest groups”.5 Given such a 

political climate, men of conscience and decency, sincerity and forthrightness are less 

attracted to a political train driven by hypocrist, pretenders, and opportunists. 

There are also religious and cultural factors that could induce or inspire political 

indifferentism. For example there used to be an old form of Christian spirituality which 

interpreted literarily Christ’s declarations like “my kingdom is not of this world”. This made 

some Christians especially Catholics to develop a fortress spirituality against the world, an 

escapist or “fuga mundi” spirituality. And there was no place where this aversion for and 

flight from the world was more pronounced and even urged than in politics. The symbols of 

political order were the Pilates, the Herods, the Publicans, the Sahendrins, all in whose hands 

Christ had a hard time. 

The understanding then was that those who were for Christ should fly from the 

monster politics. Even though such anti-political spirituality is no longer very prominent 

today, yet a good number of Christians still harbor such sentiment. 
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There is also some cultural practices and beliefs that hinder a section of the population 

from political fulfillment for example the women folk. In fact before now politics was 

regarded as a man’s business and only very few bold and courageous women dared to enter 

into the political landscape. Some cultures quarantine women into “cultural holes” where 

they are excluded from much of political action (women in Purdah). So there is no doubt that 

some religious, cultural beliefs and practices affect political participation. 

The last fact which we can identify which leads to political indifferentism is 

ignorance of the importance of raison d’etre of politics. It is normally said that one cannot 

love what he does not known (nihil amatum nisi precognitum) likewise if people do not know 

or recognize the place or importance of politics in their like calculations and aspirations then 

political indifferentism and apathy will be the natural consequence. Perhaps it will be nice to 

end the part of our discussions with these observations of Gleen Tinder, which is ad. rem to 

the Nigerian situation today. “The possession of power in our era appears at least so far as 

happiness and morality are concerned a particularly dubious privilege. Politics is likely to 

repel many of the most sensitive and honourable people and for the same reasons; it is likely 

to attract some of the most incentive and unscrupulous. Clearly this situation constitutes a 

crisis in the political order. And this demoralization, by repelling the best and attracting the 

worst, will produce further demoralization…this is why the question before us is important, if 

the best people refuse to become involved in the political order, is it not reasonable to 

suppose that the political order is doomed”.6 

 

2. POLITICS AND HUMAN SOCIETY: AN INSIGHT FROM PHILOSOPHICAL 

THOUGHT 

We cannot properly evaluate the bane or cost of political indifferentism to society or 

the nation unless we take some quick look into the what and why of politics in human 

society. 

Many times, we meet such words and phrases as society, community and political 

society. Society broadly considered is an association of men, with defined aims and rules for 

the purpose of attaining agreed aims. A community is more of, a simple “being together” 

with some stability. Today when we talk of political society we mean a group or an 

association of individuals large enough to be militarily, economically and geographically 

independent of any other such group; when a group capable of making its own laws and of 

enforcing them does so.7 
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Aristotle the great Greek philosopher, was the first to declare in written form that man 

is a political animal, (zoon politikon) which was controversially translated by Thomas 

Aquinas as animal socialis (homo est naturaliter politicus id est socialis) as social animal. 

When Aristotle said that man is a political being, he meant that he cannot realize his 

essence in solitude and privacy but only in the company of fellow citizens. He said: “the man 

who is isolated who is unable to share in the benefits of political association or has no need to 

share because he is self-sufficient is no part of the polis (the city-state) and must therefore be 

either a beast or a god”.8 

Since Aristotle it has been a general accepted assertion that man is a political being 

though in the ancient times the political state (city-state, the polis), ideal for the full 

realization is meant to be small (bound together by friendship not as large as the modern 

nation state). The idea of state today according to Hannah Arendt is of modern invention. 

In all we can say that the state, as a political society whether small or big is a further 

realization of man’s social nature though it may have been constructed and invented by man’s 

effort. 

Surely as families, a small natural association, grow and extend, as populations grew, 

as identical desire and habitation became rampart, as people unknown and unrelated to each 

other began to occupy the same geographical space and time; as the closed kinship grouping 

and closed societies give way to open and great societies, certain questions and 

preoccupations would have arisen – to determine the condition for the possibility of mutual 

co-existence and peace. How could mutual security be assured? How is harmonious 

interpersonal relationship possible in a world where scarcity appears to be part of the human 

conditions? How can conflicts of contending interests be resolved? What is the process of 

conferring power and authority? 

It is the task of politics to provide practical answers to these interrogations. 

Philosophers at one time or the other have articulated their view of the raison d’etre of this 

political order whether seen in the context of the ancient Greek city state or in our modern 

nation-state. 

For Plato, it is aimed at the organization of power and labour that enable the members 

of the community to gain from each other’s talent.9 He will see justice as the soul of the state. 

For Aristotle, the state, aims at ensuring the highest good for the citizens and leading them to 

virtue: politics constituted a particularly favourable sphere for the realization of one’s full 

humanity. The sum of all human relationship is the state (the polis). To become completely 
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related to our fellow human being requires conscious participation in the affairs of the state 

that is in politics. Aristotle saw the possession of power in company with other citizens as 

providing as incomparable amplitude of life-virtue and happiness.10 Justice is the basis of 

political association like, what Plato said. 

At the beginning of the medieval period, St. Augustine, influenced by idea of original 

sin and his observation of the fundamental estrangement of human beings, and men’s 

tendency towards conflict and division, the notion of a ruined humanity without God’s 

mercy: given man’s perversity, holds that though existing social and political institutions may 

be imperfect, but in so far as they assure some kind of order, even if only through pressure of 

habit and fear they have some value.11 

In Thomas Aquinas, politics became a means to protect a society of the faithful and to 

promote the common good. Aquinas adopting Aristotle, hold, that political society and in 

particular the discipline of law is needed for man to live in peace and grow in virtue. The 

purpose of law is to order things for the common good and the power so to order them 

belongs “either to the people or to someone who is the vicegerent of the whole people”. The 

political society has a positive value in the pursuit of Christian perfection.12 

Even though Nicolo Machiavelli has been credited with everything bad with politics, 

yet his writings contain elements important in the understanding of politics. 

His central teaching based on his pessimistic view of man is that order hence 

civilization rests not on human goodness but on the political sagacity of rulers. He saw virtue 

as consisting in qualities such as loyalty and honesty that predispose people to uphold order 

voluntarily. Only when such qualities are lost is absolute rule inevitable. However, for him, 

human beings are fickle, and selfish, and are ingenious and tireless sources of chaos. Hence, 

order depends on the resoluteness and skill of a political leader. Perhaps it was his idea that 

all unconcerned and uncontrived order is unstable that gave his political philosophy the ugly 

face or name called Machiavellianism.13 

For Hooker, Civil Society is based on the natural inclination of man, to fellowship and 

the expressly or tacitly agreed order of loving together called the law of the common wealth, 

which directs to the common good.14  

Another man whose political philosophy is equally notorious, but whose opinion is 

nevertheless important for politics and political activity was Hobbes. For Hobbes, the natural 

condition of man is war of everyman, against everyman else. And in such a condition life is 

“solitary, poor, nasty, brutal and short”. Men are fundamentally egoistic, propelled by the 
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instinct of self-preservation can be gained only while there is peace, and peace is product of a 

strong well-ordered state. Through organizing a strong well ordered state- the same end 

sought by the subjects, there is then a fundamental identity of interest between government 

and the people.15 

Jean Jacque Rousseau, contrary to Machiavelli and Hobbes believed that man is 

naturally born good and corrupted by civilization and governments in which people do not 

participate or defective government arrangements. Having been deformed and enslaved by 

defective governments liberation is possible, when governments become the government for 

the people, considers only the common interest, which Rousseau called the general will. A 

man’s primal decency and innocence offers potentiality for historical reconstruction. This 

means man somehow throwing away the influence of the oppressive and corrupting 

institutions in which it is encased.16 

John Locke defended the establishment of constitutional government in England and 

influenced the framers of the American constitution. According to him everyone by law of 

nature is entitled to life, liberty and prosperity in order that he may survive and thrive on. 

Thus the state or political order is there to protect the society of property owners in virtue of 

their mutual agreement to obey the law. Government is bound by a contract with the people 

which if it violates its fiduciary trust, then the citizens have right to revolt. Unlike Hobbes, 

Locke believes that most people could on their own reason see that others have natural rights, 

like right to live and disposed to respect them following these reasons. So state power is only 

there to overcome some deficiencies in the natural which they spontaneously keep.17 Our 

limited nature persuade us to seek communion and fellow with others. 

In Marx, the state must protect the society of labourers and producers. His political 

position is as a consequence of his deep attack on capitalism which is according to him is torn 

by conflicting class interest between oppressed working class and the oppressing owners of 

capital. Capitalist society created conventional inequality, from which other conflicts grow, 

that between the few who own most property and control the government and the many who 

own little or nothing and are the helpless subjects of alien political power. Liberal 

democracies were covert dictatorship run by capitalists, and cannot establish rule of people or 

serve the common good but the interest of the dominant class. History was moving 

irresistibly towards the abolition of private ownership and towards a classless society, due to 

the internal contradictions in the capitalist system and the working class will seize power and 

introduce the communist state. With this government would come to serve the interest of all 
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so completely and obviously that it would no longer even be coercive. Abolishing inequalities 

would be the basis of abolishing conflict.18 

3. IMPORTANT ELEMENT FROM THE ABOVE PHILOSOPHICAL REVIEW 

We have purposely gone to this length to expose the position of these giants in the 

history of political philosophy with regard to the purpose of the political order and State to 

demonstrate the complexity and some underlying intentions with regard to them. It is true 

that they might not all have agreed on the rationale or even the direction and form of state and 

government, yet we can discern that whatever must have been the initial purpose for the 

emergence of the political order, natural or conventional, exploitative or mutual interest, 

belonging into a political community has become an irreversible condition of man, and 

shaping it to be able to provide man with the maximum mutual, social, and historic well-

being, has become an imperative, ideologies notwithstanding. 

Another basic intuitions is that no political order or state power can be legitimate without a 

clear consent, whether prior enduring consent, or concurrent consent of the people, within a 

legitimately agreed procedure of determining this consent, implicit or explicit. This is why all 

forms of governments no matter their contradictory natures, claim to be democratic, or 

centered on the people’s mandate. 

Perhaps, the reason is that democracy like sadness or happiness are like ideals and no 

one human situation could be said to fully exemplify it but rather we live them in 

approximations, some nearer than others, some greater than others. At least thematically, no 

matter how one may understand the place of politics and the state. In human society, one 

thing today, except may be some radicals, anarchists, purists, and extremists is the agreement 

that politics is an indispensable need and factor in our world and society where human 

activities are conditioned by the fact that men life together, have basic ambitions and 

aspirations that may at times conflict and overlap. The problem or the enduring task for man 

is how best to lead and exercise this political task and activity to produce for man greater 

happiness, peace and well being. 

Betrand Russell was right when he said that the problems of politics is that of 

adjusting the relation of human beings in such a way that each and severally may have as 

much of good in his existence as possible.19 

The Vatican II constitution on the church in the modern world recaptures the same 

idea more deeply when she declared; “Individual families and the various groups which make 

up the civil community are aware of their inability to achieve a truly human life by their own 
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unaided efforts. They see the need for a wider community where each one will make a 

specific contribution and even broader implementation of the common good for this reason, 

they set up various forms of political communities. The political community then exists for 

the common good. This is its full justification and meaning and source of its specific and 

basic right to exist. The common good embraces the sum total of all those conditions of 

social life which enable individual families and organizations to achieve complete and 

efficacious fulfillment”.20 

In all we can say that politics, the state and the political order is an all inclusive 

phenomenon as they incorporate both the process of power acquisition and the exercise of 

this power, the process of establishing the institutions of the state and the exercise of these 

institutions; establishing the condition for the possibility of order and security in society; the 

means and process of ensuring freedom and justice. Thus politics plays the role of ensuring or 

facilitating the establishment of the apparatus of law and order (good laws), promoting 

economic and social well being; reconciling mutual interests, security and freedom, and the 

establishment of legitimate and good leadership. 

This is why constitutional democracy which has become the dominant and even must 

acceptable form of government today in our world and also in Nigeria contain three principal 

elements. 

The Demos (people) element: the emphasis here is the place accorded to the people 

(the citizens) as the guarantor of legitimacy and for whose general interest or common good, 

the state is meant for. 

The Aristoi element – this refers to the expectations of and from those wielding power 

and techniques of government. 

The Archon element – refers to the rules in place. A political order or state could be called 

good in the measure in which the elements are combined to achieve the best possible good for 

the people, and the opposite is equal true that political order fails, when there is no just 

balance. 

4. THE BANE OF POLITICAL INDIFFERENTISM 

The first causality of political indifferentism is the Demos (the people). A democracy 

where there is no active participation of the citizenry is a democracy only in name; and a 

society where the citizens are passive on-lookers is a society of objects not of men. For 

people to be indifferent to the process in which their leaders emerge like refusal to participate 
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in the electoral process, is to deny their political order practical legitimacy, and make 

themselves prey to the scourge of bad leadership by act of omission. 

How could the common good, justice and justice be enthroned if people do not take 

serious interest in who leads them, or if good people themselves are indifferent to political 

activity or be there, where decisions which affect the life of the people and their social 

political policies are formulated and taken. Everyone is crying about injustice and corruption 

of our political practitioners, but all these will avail to nothing if men of conscience, do not 

use the political machinery and process to fight these structures of evil and oppression. And 

as Pope Paul VI said: “….it is not enough to recall principles and state intentions, point to 

crying injustice, and utter prophetic deductions. These words will lack real weight unless they 

are accompanied for each individual by livelier awareness of personal responsibility and by 

effective action.21 

Pope Francis will observe, “People in every Nation enhance the social dimension of 

their lives by acting as committed and responsible citizen”. “Let us not forget that responsible 

citizenship is a virtue and participate in political life is a moral obligation…” Yet becoming a 

people demands something more. It is an ongoing process in which every new generation 

must take part: a slow and arduous effort calling for a desire for integration and a willingness 

to achieve this through the growth of a peaceful and multifaceted culture of encounter”.22 

And Bertrand Russell will speak in similar vein as he decried the apparent lack of 

commitment by good and able men in socio-political matters. According to him few men 

seem to realize how many of the evils from which we suffer are wholly unnecessary and that 

they could be abolished by a united effort within a few years. If a majority in every civilized 

country so desired we could within twenty years abolish all abject poverty, quite half the 

illness of the world the whole economic slavery which binds down nine-tenth of our 

population; we could fill the world with beauty and joy and secure the reign of universal 

peace.23 

The logic of these observations is clear namely that political life and activity and 

governance cannot be good and just, until just and good men get involved. Politics will not be 

clean until clean men assume political responsibility or leadership. The fate of the masses of 

men cannot change to the better until the masses themselves make their influence and clout to 

bear on the political process and outcomes. Politics then can be a veritable instrument of 

change, of correcting injustices, for fighting wrongs, for restoring rights, of ensuring just 

political order, of inculcating virtue, for periodic change of leadership. It will be shameful 
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and incomprehensible if the citizens do not avail themselves of the opportunities offered by 

the political process in effecting such changes. Politics being a game of numbers, the greater 

the number of people holding certain opinions, or trying to effect changes, participate in the 

political processes, the greater chance will they have of realizing their goals over those 

holding alternative view points in the competitive game of politics. So if the citizens who 

want to improve their fate, who want to combat certain obnoxious policies, who want to 

enshrine certain principles refuse to participate actively in politics or to avail themselves of 

the political machineries required for such purposes then nothing will change. 

If such citizens refuse to participate or act, others or even a corrupt negligible few 

may impose their views and set the pace, which the negligent or apathetic majority will then 

be condemned to follow; they will share the cake and give the negligent majority what they 

decide. They will make the laws, just or unjust, and the rest will have to obey. Of course, it 

will be stupid and foolish for such political apathetic group to turn around and complain. The 

so called aggrieved but politically apathetic group will only have their laxity, carelessness 

and indifferentism to blame for their cruel lot. In this vein Ben Carson criticizing those who 

take the way of political Apathy because of the failure of politicians said. “It cannot 

emphasize strongly enough to such individuals that your failure to become informed and vote 

according by only exacerbates the situation. Of only those completely swayed by the 

promises of demagogues vote, we will soon be in trouble far deeper than what we have 

already experienced”.24 

Political liberty without political participation is a meaningless and empty talk. 

Political liberty involves the capacity of the citizens to have a say in the way and directions in 

which their lives are led in the polity. It involves the capability “de facto and de jure” to say 

no, to oppression, no to corruption, no to illegality. But these rights amount to nothing if 

people refuse to exercise them due to political indifferentism. Without any doubt, political 

indifferentism is an act of self-destruction and declaring oneself a social nonentity. It is an act 

of self-marginalization and self-banishment to the social fringe, and to indirectly mortgage 

ones basic right and basic freedoms. Political indifferentism is a self-inflicted alienation 

rendering oneself not only politically expendable but also socially inconsequential. It is 

political cowardice and a willing submission to evil and social anomalies.  

In ancient Greece, slaves were not allowed any speaking or voting rights. They are the 

laboring animals (animal laborans) and hence not considered worthy of political activity 

which are destined for elevated spirits, men of honour and freemen. Hence to refuse political 
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participation is to reduce oneself to the status of slaves and as we know, the lot of slaves, is 

chains and hot irons. They labour but do not control the proceeds. There is no other way of 

escaping servitude in a modern state than in active vigorous participation in the political 

process. 

Every citizen is an important factor in the state, an important stakeholder. Each one 

according to his personality, his singularity his unicity can bring some irreducible 

contribution to the community. Citizenship is an act of co-responsibility, and each citizen is 

bound to offer his best and play his part in the building and shaping of the nation to realize 

her maximum potentiality. It is in the active participation in the political process that this 

nation building and citizen-contribution can be best done. Participation should exist not only 

at the level of elaborating the law but also at the level political dialogue, honest and frank 

contribution and issues of national importance, concentrations and discussions among the 

citizenry; among people on leadership positions, between the ruled and rulers. To this Pope 

Francis, “In a culture which privileges dialogue as a form of encounter, it is time to devise a 

means for building consensus and agreement, while seeking the goal of a just, responsive and 

inclusive society. The principal author, the historic subject of this process is the people as a 

whole... and not a single class, minority, group or Elite. We do not need plans drawn up by a 

few for the few or an enlightened or outspoken minority, which claims to a social and cultural 

fact”, 25 

This is indeed what political participation is all about mainly being a part of the 

process, in which the condition bring about decisions, rules and mechanism which can rest 

bring about peaceful, just and inclusive society worked out or realized. Pope Francis would 

further opine “Politics, though often denigrated remains a lofty vocation and are of the 

highest forms of charity in as much as it seeks the common good.26Political indifferentism, 

sabotage the efforts towards the common good, and so deserves to be called an unpatriotic 

act. 

One of the sources of social development is the ability of the state to mobilize the 

stock of social knowledge, dispersed in the millions of the citizens making up the nation. In 

fact the quality of democracy and leadership, in a nation can be measured in the capacity of 

state to bring to the advantage of the state and governance the millions of knowledge, 

opinions, dispersed and possessed by the citizens. Such a stock of knowledge can then be 

effectively mobilized sifted, harnessed and utilized to various appropriate social, political or 

even economic ends, if the citizens can voluntarily contribute their views known through 
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active interest and participation in the political activities, processes and affairs of the nation. 

Such important feed back of the citizens will be lost and the state impoverished when the 

citizens refuse to participate or show indifferentism to issues of social, economic, political or 

national interest. Unfortunately, then when the whole governance at various levels depend on 

the limited knowledge available to the ruling Elite, then the leadership will be myopic, 

shallow, parochial and fragmentary. Of course such a situation will transform any democracy 

into an oligarchy. 

Political participation, in words and deeds, as rulers or ruled, elected and the elector 

etc, is a very effective means in which this stock of social knowledge can be increased and 

harnessed and which is indispensable for social progress and development. 

5.0. PROMOTING POLITICAL PARTICIPATION  

We have so far tried to show why political participation is in principle better for social 

progress, good governance and development than political indifferentism. 

But we have to acknowledge that many a time people become politically indifferent not 

because they decided to be so, but rather they are induced to do so due to terrible frustration 

and disappointment on the activities of political actors and the appoint lack the dividends of 

democracy. It is therefore necessary that in order to wipe away political indifferentism and 

apathy, the sources whether it is ignorance, or corruption, or political frustration and despair, 

or exclusion, or revulsion, or protest against the prevailing political culture, or religious 

reasons, whatever it may be. To this effect we are suggesting some important steps to 

encourage and promote political participation among the citizenry. 

5.1. POLITICAL CONSCIENTIZATION 

We have identified ignorance as one of the greatest handicap militating against 

political participation and inducing political indifferentism. This includes people’s ignorance 

of the sources of their rights, ignorance of the source of their underdevelopment, ignorance of 

who their real enemies are, ignorance of the subtle mechanism of exploitation and 

manipulations which have kept them where they are, ignorance of how they have been and 

still being selfishly and shamelessly used by corrupt politicians. 

To free the masses from this emasculating and enslaving ignorance, political 

conscientization and education are very important. This is the way to wake the people up 

from their political slumber, by making them aware of the source of their suffering and how 

they can effect changes to the statusquo. They should be made aware of the awesome power 

of the ballot and their judicious use; they should be made to realize that political activity and 
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participation in itself is a good because political servitude is not an alternative and that 

corruption at all levels and of whatever shade should be combated, no matter how long the 

struggle takes, for political despair and surrender are not alternatives. Patriotism demands 

such a struggle. One cannot run away from his shadow and escapism changes nothing but 

makes the wound to rot more and to fester. Speaking of political education, Gaudium et  spes 

said; “…so that all citizens will be able to play their part in political affairs, civil and political 

education is vitally necessary for the population as a whole and for young people in particular 

and must be diligently attended to. Those with a talent for the difficult yet noble art of politics 

or whose talents in this matter can be developed should prepare themselves for it, and 

forgetting their own convenience and material interests, they should engage in political 

activity. They must combat injustice and oppression, arbitrary domination and intolerance, by 

individuals or political parties, and they must do so with integrity and wisdom. They must 

dedicate themselves to the welfare of all in a spirit of sincerity and fairness by political 

life…”27 

This political conscientization must be carried at all levels of social life, in cultural 

organizations, non-governmental groups, professional groups, village assemblies, kinship 

groups, market and economic associations, in parishes, religious associations and surely in 

schools and academic institutions. It should be systematic and sustained not haphazard and 

adhoc. So the whole aim of the political education, is to correct the misguided notions of 

politics, to awaken people to the realization of their proper vocation and role in the political 

order, to challenge most of them to the patriotic demands of political participation and to free 

them from the stranglehold of demagogues and propagandists; to encourage decent men to 

enter the political arena, in order to clean the political stable, in the way only light can chase 

away darkness. 

5.2. MAKING THE PEOPLE TO EXPERIENCE THE MATERIAL BENEFITS OF 

POLITICS 

No matter how we may theoretically sing the importance of politics and the necessity 

of political participation, the greatest advertisement of political participation is when the 

citizenry experience the political goods and other collateral advantages in concrete terms. 

As long as political promises remain for the citizens a “pie in the heavens” many people will 

not be persuaded that it is worth the effort. The Nigerian political culture has come to signify 

more wealth to the powerful and more poverty to the weak; and in such a state, no one, not 

the masses would like to engage in periodic apparently fruitless enterprises. 
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A democratic politics demands a positive effort by government to provide for the lest 

advantaged which happened to be the gross majority in our Nigerian society. For wealth can 

confer power and privilege inimical to the real political freedom of others. For there be real 

freedom of participation for the masses, there must be need to reduce inequality in our 

society. Mass poverty and economic dependency cannot be a fertile ground for political 

participation. Bad governments generate political apathy and indifference. 

5.3. RESPECTING THE PEOPLE’S WILL 

Who likes a futile exercise? Why must people go out to vote when they know that 

their votes will not count, and that the powers that be, will impose their own choice. Why 

must people offer themselves to be candidates when they know that their victories will be 

overturned by official manipulations and fiats. Why must people offer their views, when such 

will bring them official persecution. The solution to political indifferentism hinges a lot on 

the people’s belief on whether their efforts matter. To a great measure political corruption is 

killing political participation, and political indifferentism will be greatly reduce when people 

see that their choices are respected and their ballots really count. 

 

6. CONCLUSION 

Political indifferentism is not a natural condition, but a child of circumstance. It is 

curable by enlightenment, education, and good leadership. The citizens cannot surrender to 

political blackmail and official discouragement. In them lies the power to change the bad 

situation. It is a struggle, and legitimate struggles must go on, no matter how long and how 

hard. A people’s destiny should not be surrendered to despair. This is why political 

indifferentism is not the alternative, no matter the reason. Though participation may take 

many means, or many faces, what is important is that the people’s struggles to improve their 

lot, to maximize their happiness and bring about a peaceful and just social political order 

must never be compromised or extinguished by temporary obstacles. Neutrality or 

indifferentism is not a choice. At times, it can be a sign of cowardice, but as we continue, 

fortune smiles on the brave. As Dante said “The hottest place in hell belongs to those who in 

times of moral crisis maintain their neutrality”. 
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